The study of Islam, interpreting it as well as production of specialized literature on different aspects of it by Christian religious functionaries as a means of evangelizing Muslims goes back to the days of John of Damascus (676 - 
Introduction
This paper attempts to give hints about some of the missionaries who worked on Islam in Nigeria and who studied Islam to complement their missionary endeavour.
The use of Arabic and Islamic Studies, as well as writing about Islam as tools for evangelism in Nigeria goes back to the efforts of the CMS in the South of Nigeria. This was when Christian missionaries saw the growth and expansion of Muslim communities as a threat to the spread of Christianity.
It was thus resolved at the CMS conference held at Edinburgh in 1875 that men competent in Arabic Language, Qur'anic Studies and rituals should be appointed to deal with Muslims in gentility and humanity. The men should read the Qur'an in its original form with Muslims but should try to convince them that the Bible is better. 
Theological Institutes and Seminaries as Centres for Study of Islam and Training of Clergies
In Nigeria, most theological seminaries put emphasis on training of clergies on Muslim evangelism and core Islamic Studies. Some examples of catholic seminaries with such emphasis include S.S. Peter and Paul Major Seminary Ibadan, St. Augustine's Major Seminary, Jos and the Dominican Institute Ibadan. Joseph Kenny states that in a two years diploma programme in Religious Studies at the S.S. Peter and Paul, there is a 60 hours course on Islam in the first year, the second year has 30 hours course on history of Islam in West Africa, and "in the final year of the seminary there is a course of about 10 hours on appraisal of Islam and pastoral approach to Muslims". 4 A similar programme is run by St. Augustine Major Seminary, which is the regional seminary for the Northern dioceses of the Catholic Church based in Jos.
The Theological College of Northern Nigeria Bukuru Jos, is the largest centre of Christian study of Islam in Northern Nigeria since the real aim of its founders was countering Islam. It has programmes on Islam up to postgraduate levels. Another Institute is the Jos ECWA Theological Seminary (JETS) which has courses and Christian clergy 'experts' on Islam. Huge volumes of literature on Islam are continuously being produced in these institutions, though they depend mostly on foreign trainer books on Muslim evangelism for the training of seminarians on Islam.
These literatures include that of SIM's subsidiary organization, the Life Challenge Africa Nairobi, Kenya, whose aim is also Muslim evangelism. Its works include a five volume trainers' textbooks by Gerhard Nehls and Walter Eric as follows:
Vol. I. Islamics: Islam Basic Aspects: as sees itself, as others see it, as it is. Vol. He is another C.M.S clergy who produced literature on Islam. He is a Nigerian from Ife, and his work was described as "the most notable literary production" at that time. 17 He translated the Qur'an into Yoruba language which was first published in 1906 and later in 1924. 18 Cole 'declaims any pretensions to depth in Arabic literature, or oriental research'. His work is based on available English translation of the Qur'an. The members of his church encouraged the work believing it will help the cause of Christianity. It is however, full of erroneous and prejudiced assertions concerning Islam, since the objective of the translation was to combat what he called an 'error' of faith. According to Crampton, who described her as "very unorthodox", the CMS nursed some reservations before appointing her as a missionary in the first place. And due to her fanaticism, she had to leave the CMS to pursue an independent mission.
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She wrote two offensive pamphlets on Islam, they are the Truth about Muhammad and Women Count. These works were translated into Hausa and published by Niger press, Miners and the works were distributed by the CMS. 22 Cramptom however holds a contrary view that the CMS "disliked the pamphlet in question" referring to the Truth about Muhammad. 23 The two pamphlets ignited people in the south and north of Nigeria to the extent that the issue was reported to colonial authorities. 24 In Lagos, Khalid Shedrack wrote to Sir Bourdillon on behalf of the Muslims. The pamphlet agitated people in Kano that it was banned by the Authorities. 25 The senior resident of Zaria province wrote Reverend A. Smith concerning the publications that:
As these pamphlets are, I consider calculated to arouse anger or discontent if nothing worse, if any chance they get into the hands of the wrong people, I must request you in the interest of law and order to refrain from distributing in this province any further copies of these documents.
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Residents in other places such as Sokoto, Kano, Ilorin, Misau, Katagum, Gombe and Bauchi, sought the withdrawal of the pamphlets from their provinces to prevent crisis. Ethel Miller was summoned by the colonial authorities in 1927 concerning the pamphlets and she replied that the document was intended for the Europeans only and not the local people. Hinds approach to Muslims, according to his former student Ningel Stone, was to determine the exact Muslim sects of an area and get acquainted with their belief through study and dialogue. This will help the evangelist to earn the respect of such groups. It will help to better present the Christian faith to the people, and when they are converted, a ministry of reconciliation rather than alienation will be developed in the community. 30 During his stay in Nigeria, Hinds served as teacher of churches about Islam and as an evangelist to the Muslims. His work Qur'an Word Studies and Qur'an Correspondence Course were written to serve as materials for dialogue. His works are designed to interpret Islamic texts especially the Qur'an in a way it will promote the teachings of Christianity. This was why he said: "The Qur'an and Islamic theology lead inevitably to the Gospel of Jesus Christ". 38 In its preface Harry Boer provided the reason why they need to embark on the study of Islam, thus: "If the Church is to have real contact with her Muslim environment she should have an understanding of Muslim religion. The Church should always witness to Christ in such a way that she will meet the religious needs of those to whom she speaks…" 39 Furthermore, he mentioned that he wrote the work from a Christian point of view and for Christian readers. However, despite his endeavour to be scrupulously honest as to events, he is unable to hide his Christian sentiment in interpreting events. 40 Therefore, the work is a Christian perspective of the Islamic history. The work shows that the author has no deep knowledge of Islam as he mainly depended on Western sources. The author has no knowledge of Arabic as he used his Hausa pronunciation of some words to spell Arabic terms. For instance he spelt Salat as Salla. Furthermore, the work, like other works of the Orientalists, wants to attribute the message of Prophet Muhammad to the influences of Judaism and Christianity in Arabia, as well as to the pre-Islamic Arabian culture and religion, as such falsifying the divine origin of the religion. 43 Chukwulozie went to Oxford University for studies in Islamic Studies in 1963 and returned to Nigeria in 1970 and took a teaching appointment at the University of Nigeria Nsukka. He was the national correspondent with the Catholic secretariat for non-Christians. 44 He was the editor of Nigerian Dialogue, a journal of inter-faith studies on the relation between Christianity and nonChristian religions which was published by the Nigerian Catholic Bishops' Conference and the Nigerian Office for Dialogue at the University of Nigeria, Nsukka. In the late 1970s and the 1980s. Chukwulozie promoted dialogue with Muslims, but the dialogue most Christian missionaries call Muslims to is another dimension of evangelism. Chukwulozie believes that:
In giving our witness we recognize that in most circumstances today the spirit of dialogue is necessary… as we enter dialogue with our commitment to Jesus Christ, time and again the relationship of dialogue give opportunity for authentic witness… we feel able with integrity to commend the way of dialogue as in which Jesus Christ can be confessed in the world today… where Fafunwa mentioned that colonial powers and missionaries joined forces to defeat Islam and convert people and leaders to Christianity. 54 He believes that the only colonial oppression to Islam was the suppression of slave trade, but that colonialism aided the growth of Islam in Nigeria. He quoted the founder of mission that brought him to Nigeria, Kumm, who said Muslims were worse than traditionalists, that Islam was against progress, that the religion promotes Barbarism in Africa, as it is intolerant of Europeans and the "greatest enemy of European culture in Africa." He further quoted Kumm saying "wherever Muhammadanism has gone, lying and stealing and sexual diseases have spread, until certain pagan places which were clean fifteen years ago, have become syphilitic less pools" according to Kumm Islam "was ALL BAD". 
The Response of Muslims to the Activities of the Missionaries
There are less activities from the Muslim side to study Christianity or to invite the Christians to Islam through active Da'wah. Most Islamic organizations are more concerned with teaching and preaching to Muslims alone. Nevertheless, The Islamic Foundation which has its headquarters in Leicester London and an office in Kano, Nigeria, is an educational and research organization aimed at spreading the understanding of Islam among peoples of the world Muslims and non-Muslims. 74 Other organizations with such aims include Islamic Education Trust (IET) Minna, Nigeria. Its publications division has works of Ahmad Dedat and has produced pamphlets such as Let us Reason Together which discussed various themes of Christianity. 75 IET has Da'wah Institute of Nigeria which now train Muslims in Da'wah and produces works on the propagation of Islam among non-Muslims. Its Kaduna office trains new Muslims and its Sokoto office also has boarding facilities for new Muslims.
In Sokoto, there is the Centre for Islamic Propagation and Comparative Religious Education, Mabera. The coordinator is Malam Hussaini Yusuf Mabera who engages in public debates with Christians. He has several works on Christianity to his credit. One of his outstanding areas of work is the rejoinders he wrote to the polemics of GJO Moshey.
Conclusion
The study of Islamics for evangelistic purposes is a major area in many Christian seminaries around the world and in most theological seminaries in Nigeria. The history of Christian evangelism in Nigeria shows the strategized offensives of Christian denominations in Nigeria against Islam and the training of clergies and priests on Islam for evangelistic purposes. Despite the volume of literature produced by Christian 'experts' on Islam in Nigeria, the response of Muslims to that has remained feeble, and despite the Islamic teaching that Muslims should study other religions, Muslims in Nigeria are still less interested in the study of Christianity for Da'wah purpose. 74 See it website: www.islamic-foundation.org.uk 75 IET (1992), Let us Reason Together. Minna: IET.
